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Introductory Remarks

This paper examines the on-going synergy between religious traditions in China
and Taiwan during the Japanese colonial era (1895-1945). While an increasing body
of research is considering religious interaction in light of Cross-Strait relations since
the 1980s,? far less attention has been devoted to the forms of reverberation that
occurred during the late nineteenth and early twentieth centuries. In contrast to much
conventional wisdom, which assumes that cultural ties between China and Taiwan
were severely disrupted after 1895, | attempt to show that extensive contacts took
place between specialists and worshippers on both sides of the Taiwan Strait. Based
on a broad-based approach designed to stimulate new research (as opposed to the
in-depth investigation of a single case study), this paper covers a wide range of
religious phenomena. Apart from the ways in which Cross-Strait links shaped the
development of organized religious movements such as Buddhism and Daoism, | also
consider their impact on communal religious traditions as seen in pilgrimage networks
for popular deities like Mazu #%tH, the Great Emperor who Protects Life (Baosheng

dadi {r4:K7), and the Royal Lords (wangye F£g). Other topics include the
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interaction between Chinese and Taiwanese vegetarian groups and other sectarian
traditions, both in terms of religious leaders (including those who launched the
Ta-pa-ni MEIEIE (Xilai An PEZR ) Incident of 1915) and the texts that formed the
core of their scriptural traditions (especially morality books or shanshu =3£).
Taiwan’s place in the transnational religious networks of that era, including Japanese
and Christian (not to mention Japanese Christian) ones, will also be considered.

The above phenomena were shaped by a number of factors attributable to
Japanese colonial rule. The first encompassed the overall political and socioeconomic
situation of this era’s different time periods. During the first decade after Japan
assumed control of Taiwan, widespread unrest and banditry, as well as frequent
outbreaks of epidemics, tended to inhibit Cross-Strait contacts. Similarly, the events
and policies accompanying the outbreak of the Second Sino-Japanese War
(1937-1945) disrupted religious life in Taiwan itself, not to mention any attempts to
perpetuate Cross-Strait religious contacts.®> The second was cultural and especially
religious policies. Japan’s constitution guaranteed freedom of religion, and apart from
the Kominka & [ {b movement launched during the late 1930s the colonial
authorities generally preferred not to intervene in Taiwanese customs, including
religious ones. This was true even after the Ta-pa-ni Incident, when the authorities
undertook a series of surveys on temples and customs without actually attempting to

ban their existence.” The third phenomenon was Taiwan’s growing incorporation into
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transnational networks, which had begun during the late Qing but continued largely
unabated throughout much of the colonial era. Many Taiwanese and Chinese elites, as
well as their families, friends, and employees, regularly travelled to Japan, China, and
other parts of Asia, in large part for commercial purposes but also religious ones.
Their activities played a key role in perpetuating and at times even expanding
Cross-Strait links during the early twentieth century.”

I should emphasize that this paper is merely a preliminary study designed to raise
questions rather than provide definitive answers. In addition, the data derive mainly
from secondary scholarship as well as newspaper sources, most notably the Taiwan
nichi-nichi shimpo 278 H H #r#. Newspaper accounts are highly valuable in terms
of providing important information and detailed descriptions of religious life. At the
same time, however, the prevalence of such reports largely reflects what editors (and
state censors) were interested in and able to publish about during that time, not the
actual prevalence of the phenomena in question. In short, while we can use such texts
to better understand religious activities during a specific period, it can prove more

difficult to employ them as a means of measuring or quantifying religious change.®
Buddhism

Buddhism had played an important role in Taiwanese religious life under
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Qing-dynasty rule. Local gazetteers list a total of 102 “Buddhist” temples (some may
have been vegetarian halls (zhaitang 75%) belonging to the lay Buddhist groups
discussed below), while Chinese monks (including some from Putuo Shan L[FELL])
had begun to visit Taiwan as early as the 1840s (one was even indicted for smuggling
salt).” Cross-Strait ties between Buddhist practitioners continued unabated under
Japanese colonial rule. The situation was further complicated by the undeniably
strong impact of Japanese Buddhism, yet there was also extensive interaction with
Chinese Buddhists during the colonial era, with such ties never being fully forbidden.®
Recent research by Li Shih-wei Z= it {& has convincingly demonstrated that
Taiwanese Buddhist monks regularly went to China to undergo ordination (shoujie =
7,) and study the dharma at Chinese Buddhist academic institutions. Eminent
Buddhist monks came to Taiwan as well, especially to transmit the dharma, preside
over ordination ceremonies (chuanjie {#7) and lecture on the scriptures (jiangjing

£54%). Prominent examples include Taixu & (1887-1947), who visited Taiwan in

1917, and Yuanying [E]E% (1878-1953), who visited in 1923.°
Daoism

Contacts between Daoist masters in Taiwan and China proved far less extensive,
despite the fact that initiated members of the Heavenly Master (Tianshi X Ef)
movement were supposed to go on pilgrimage to Longhu Shan #EFZLL (in Jiangxi

vI.75) in order to receive registers of deities (shoulu ~7%%) that confirmed their

legitimacy as practitioners from the Heavenly Master Zhang (Zhang Tianshi 5 =KEifi).

T ER > OUERTETHIIES  TREBgiel) » CEAZES - BREESMHEHES 2R TER
JIEZESE) (BN - M0k > 2008) > H 236-244.

8 See for example the following pioneering studies by ST)EHE: ( HIZRSEIZ @I ERES) (&
it BERF S 0 2001); (B = AT UREMHBCENEE T EES) GEN - HESUE
2008); (EE k) (&6 - 7ET » 2009); See also Charles B. Jones, Buddhism in Taiwan. Religion
and the State, 1660-1990 (Honolulu: University of Hawai’i Press, 1999).
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The reasons for this situation have yet to be fully determined, but appear to involve
the decline of Heavenly Master Daoism in China during this period of time, as well as
the relative weakness of institutionalized forms of Daoism in Taiwan. For example,
not a single Daoist master from Jiayi 3% is known to have visited China prior to
1949.'° The question that has yet to be answered is whether the lack of such
interaction was more pronounced under colonial rule, or whether such contacts
remained infrequent throughout both the Qing and Japanese colonial eras.

Daoist masters from religious centers like Tainan &Fg, Xinzhu #7147, and
Taibei &1t occasionally did undertake such pilgrimages. For example, members of
Tainan’s Chen [, Zeng ®, Huang =, Wu =, Shi Jii, and Yan fg lineages did so
as early as the Qing, with notable instances featuring Wu Huishan S=#Ll], Zeng
Yanjiao &2, and Chen Tinghong [ 7E#7 (1838-1908). This was also the case
for the renowned Xinzhu Daoist Lin Rumei #4#g (?-1894) of the Hereditary Altar
of Orthodox Unity (Zhengyi sitan 1=—##g). Examples can also be found for the
colonial era, including He Jianran {a[#&2A (1898-?) from Shilin +-#& (Taibei), who
received his registers at Longhu Shan in 1928. Perhaps the most important
colonial-era case featured Liu Chaozong Z(5A5% (1886-1957), a native of Shimen
£ Township (in today’s New Taibei City), who spent nearly two months on
pilgrimage to Longhu Shan (March 27 — May 17, 1925), and kept a diary to record his
travels. The friendship he established with the 63" Heavenly Master Zhang Enpu 3

RUH (1904-1969) proved instrumental in Zhang’s decision to come to Taiwan in

19 Valuable background information may be found in Vincent Goossaert, “Bureaucratic Charisma: The
Zhang Heavenly Master Institution and Court Taoists in late-Qing China.” Asia Major, 3rd series, 17(2),
2004, pp. 121-159; Vincent Goossaert, “Republican Church Engineering: The National Religious
Associations in 1912 China,” in Mayfair Mei-hui Yang (#535%), ed., Chinese Religiosities: Afflictions
of Modernity and State Formation (Berkeley: University of California Press, 2008), pp. 209-232. See
also ZIfE » ( GEIVEZD  WARHFBIEESR » A% CEZD) (B BB EFE MR
1990) - 55 1 it » H 116-154.



1947, when the end of Nationalist rule over China was imminent.™

Other Taiwanese Daoist practitioners of interior alchemy (neidan A }),
including those with links to Perfect Realization (Quanzhen 4 E.) Daoism, also went
on spiritual journeys to China. One notable example can be found in the case of He
Maosong ] /% fA (1916-2002), one of the founders of the Daoist bi-monthly
periodical entitled Xiandao filjz& in 1982, who journeyed to Jiangxi’s Mount Lu
(Lushan JELL) in 1941 (during wartime!) and studied self-cultivation under the
tutelage of a mysterious being (yishi ££-1-) he encountered amongst the falling snows
atop the mountain.*? One should also not overlook those Daoist masters who also
worked as marionette puppeteers (kuileishi fE{ikEf), some of whom studied under
Chinese masters, particularly Hakka from Tingzhou ;T JI (Western Fujian).
Another topic meriting further exploration is the identity of artisans from China who
not only helped adorn Taiwanese temples but also crafted the robes and other artifacts

used in Daoist rituals.

Pilgrimage networks

One of the most fascinating yet perhaps also most controversial facets of
Cross-Strait religious links involves pilgrimage networks. This is because some
advocates of the indigenization (tuzhuhua + 1L, bentuhua 4 +-{E) of Taiwanese
culture have asserted that the Japanese colonial era witnessed a significant disruption

of previously active pilgrimage links between Taiwan and China, which further

1 See AR > (U{CTHHT : SEBHBIEE %) (unpublished manuscript, 2008), and Michael Saso,
The Teachings of Taoist Master Chuang (New Haven & London: Yale University Press, 1978). See also
F RN ~ =S (Vincent Goossaert) &4 » CGIEUIRAATSRIEESR ) (BN © #5506 > k).

12 http://taiwan.shien-dao.com.tw/mktalkdetail.php?1D=144 (ZEREE > ( Z S EBETIIRIREN T
Y—AIER Y B ({ll13E ) )). For more on these periodicals and the practitioners who supported them, see
Liu Xun #/zH, Daoist Modern: Innovation, Lay Practice, and the Community of Inner Alchemy in
Republican Shanghai (Cambridge, MA: Harvard University Asia Center, 2009).
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contributed to Taiwan’s cultural distinctiveness.** The indigenization of Taiwanese
religion is an indisputable fact (albeit hardly unusual, since such processes shaped the
growth of religious traditions throughout China, which could vary from one locale to
another), and Taiwan’s status as a Japanese colony could pose difficulties for pilgrims
in terms of coping with the necessary red tape. Nonetheless, one should not overlook
the fact that improvements in maritime technology, enhanced economic development,
and largely successful campaigns against piracy did make it easier for pilgrims who
chose to attempt the journey across the Taiwan Strait.”> Accordingly, the Taiwan
nichi-nichi shimpo and other colonial-era sources regularly contain accounts of
pilgrimages from Taiwan to Meizhou &)l (the reputed site of Mazu’s home and
earliest temple).'® Of particular interest is the fact that while these events did feature
renowned Taiwanese sacred sites like the Zhenlan Gong $EJ= in Dajia AH,Y
more often than not they were initiated by important yet lesser-known temples, most
likely in order to augment their “incense power” (xianghuo quanwei &>k fz).'
One example involves the Qing’an Gong BFZ %= in Jilong Z5fZ%. In early May
of 1914, a dozen of so members of that city’s elite organized a pilgrimage to Meizhou
as a means of marking a successful temple restoration project. Upon their successful
return with a 200 year-old statue of the goddess only a few days later, hundreds of
worshippers lined the streets, which had been lavishly decorated for a procession to

celebrate this event, which was said to have brought great blessings to the city:

FEPEAGTH =M - RS RO SEAE ) SSRILH R R S & 80

14 Detailed discussions of this issue may be found in Katz and Rubinstein, Religion and the Formation
of Taiwanese ldentities.

5 Occasional pirate attacks persisted into the 1920s, as can be seen in one story from the May 29, 1922
edition of the Taiwan nichi-nichi shimpo.

COERI S g (BB ) (RO - 50k 0 2000) > B 49-51.
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18 For more on this concept and its significance, see &ZEH: » ( &IEEHIF K BlE) (it A
TIRGEER SRS - 1994). See also P. Steven Sangren, History and Magical Power in a Chinese
Community (Stanford: Stanford University Press, 1987).
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Another case, this time involving the Jiuzu Gong EZfH= in Lugang FE3
(Zhanghua #21L), is recorded for early 1917. The lengthy article describing these
events (reproduced in full in the Appendix), lauds this temple’s venerable history and
links to Meizhou, said to date back to Shi Lang Jji¥F (1621-1696)’s campaign to
wrest control of Taiwan from the descendents of Koxinga (Zheng Chenggong EZ[Sf2;
1624-1662). The temple’s status had been challenged by a newer Mazu temple,
prompting the goddess to descend during a spirit-writing (fuji #£5[) session and
request that a pilgrimage to Meizhou be held. As in the case of the Qing’an Gong, the
actual journey was made by a small group of elites, while much larger numbers of
worshippers were waiting to welcome them on their return.?

Other temple cults did not hesitate to organize pilgrimages as well, including
those held to reaffirm division of incense (fenxiang 437) networks for the deity
Baosheng dadi &4 K77, whose cult was said to have originated in the Tong’an [5]
77 area of southern Fujian.?* In the Spring of 1926, for example, a group of
worshippers belonging to the Lai #§ surname group from Beitun Jiti (Taizhong
£ 1) organized a pilgrimage to Zhangzhou VI, most likely including if not

centering solely on the cult’s home temples in Qingjiao #HE and Baijiao [ (the

9 Taiwan nichi-nichi shimp (1914.5.8, p. 6), as well as article in the April 21, 1918 edition.

% |bid. (1917.1.7, p. 6); see also article in the December 19, 1916 edition.

21 These networks and their sociocultural importance are examined in Kristofer M. Schipper, “The Cult
of Pao-sheng ta-ti {4 k7% and its Spreading to Taiwan—A Case Study of fen-hsiang 437 ,“ in E.B.
Vermeer, ed., Development and Decline of Fukien Province in the 17" and 18™ Centuries (Leiden: E.J.
Brill 1990), pp. 397-416.



sources do not specify their exact destinations).?? Just four years later, in 1930,
representatives of Taibei’s famed Bao’an Gong f{&%* %= undertook their own
pilgrimage to Baijiao.?

Another highly popular pilgrimage for the Revered King of Broad Mercy
(Guangze zunwang f& =2 ) had flourished during the Qing but dropped off
significantly during the early years of Japanese rule over Taiwan. However, as the
account below shows, Taiwanese worshippers made unstinting efforts to revive the
practice by the late 1900s after the long years of banditry and epidemics had begun to
subside, and in some cases their efforts could prove successful.

[ 2 T IR Z A H AL - JE I - =F— BB R
FAZRABLSF T - A HESH @ SRR ISR 52 - REIEH
17 - AT A EIZHKE - EOHEERE -—H -+ HE - — H /i H A
F o AN MNGESR - HENVE B R EIERE - (GEFRIAHT) 8
PEM—EZE /& BT =p /M2 o B ST
a0 B AR HERS BRI BETAIGHE - INEEHFTEE
1% - BRI — Ve - (HERar 505 - DUBAHH - FllG0A
—HHE -

As for Taiwan’s Royal Lords (wangye F%g) cults, most accounts of colonial-era
Cross-Strait interaction describe plague boats arriving on Taiwan’s shores after having
been launched from China. However, the 1997 gazetteer of the Fumei Gong EFE =
in Quanzhou 2 )| does contain a record of worshippers from the Xiantian Gong4t:
K= in Jiayi’s Dongshi B {7 Township making a pilgrimage to this Quanzhou
temple in 1924.%

One other form of “pilgrimage” or at least return to a sacred site in China

22 Taiwan nichi-nichi shimpo (1926.4.28 & 1926.5.3).

2 ERaEE) > TR - SESE - EHEEED)  (FriEREIRRZEE) (Bl altfrEs
2005) - H 52.

24 Taiwan nichi-nichi shimpé (1917.12.11); see also articles in the April 8, 1909 and May 28, 1909
editions. For more on the historical development of these two cults, see Kenneth Dean, Taoist Ritual
and Popular Cults of Southeast China (Princeton: Princeton University Press, 1993).
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meriting further study involves Taiwanese ancestral cults, but such a topic lies outside

the scope of this article.

Sectarian religious groups

When we turn our attention to various lay Buddhist and other vegetarian groups
generally referred to by the colonial authorities and subsequent scholars using the
exonym “vegetarian religions” (zhaijiao 7Z5%), we find that Cross-Strait interaction
also took place on a regular basis during the colonial era, but seems to have decline
over time. This may in part have to do with the interdependence of Taiwanese and
Chinese vegetarian traditions dating back to at least the eighteenth century, especially
when it came to the performance of rituals marking the initiation of new leaders or
their rise in the ranks, but Taiwan’s own economic development may have played a
role (practitioners had more money for travel between Taiwan and China). Be that as
it may, there are numerous records of vegetarians going from China to Taiwan and
vice versa, especially during the 1910s. In 1911, for example, Lin Shi £ (d. 1932),
a leader of Taiwan’s Dragon Flower (Longhua #EZE) movement with the ritual name
(faming }£%4) Puduo i£2%, travelled to Fuzhou %EJI in order to take part in a ritual
known as “transmitting the lantern decree” (chuandeng chi {E(&#).2° Just three
years later, in 1914, another leader named Xu Lin Ffk made a journey to China
with two other vegetarian elites (Shi Pao Jififtd and Lin Zhu #£f¥) for the same
reason. Before returning to Taiwan, they also visited the Tiantong Si KZETF in

Ningbo #Zf7 to discuss Buddhist doctrine with Yuanying [E]¥# (perhaps this was

% Lin also served for 23 years as abbot (zhuchi {%:#%) of the renowned vegetarian hall (zhaitang 75:%)
in Zhanghua #2{L. County known as the Chaotian Tang ¥-X%&. For more on this sacred site, see #£
IS~ tHEM > (FERME B8R LR EFTENREEIREZEN ) WA TR TRE LR
(BEBEHNELEREREY) (&40 @ HroCE H ARt > 1994) » H 191-253. See also
http://buddhistinformatics.ddbc.edu.tw/taiwanbudgis/searchRes.php?id=500F21.
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one factor underlying his decision to visit Taiwan in 1923?).2” Members of one of
northern Taiwan’s leading vegetarian halls (zhaitang 75%), the Zhaiming Si Z5HHF
in Daxi A%, also made frequent trips to vegetarian and Buddhist sacred sites.?®
This was also the case for a number of vegetarian halls in the Xinzhu area.?

The links between vegetarians in Taiwan and China can also be seen in the
Ta-pa-ni MENEEE Incident of 1915.%° One of the uprising’s most important leaders,
Luo Jun Zg{& (1854-1915), fled to Amoy (JEF) in southern Fujian China after
having taken part in a failed rebellion in 1900, where he made friends with many
other Taiwanese rebels who had fled there, including members of various vegetarian
groups (Luo also practiced vegetarianism, as well as Chinese medicine and geomancy
(fengshui J# 7K)). Some scholars claim that the flames of Luo’s anti-Japanese
sentiments were further stoked by Sun Yat-sen’s 1911 Revolution, but he does not
seem to have begun to plan any acts of resistance until August 1914, when was visited
by his old friend Chen Jinfa [§i<:2%, a Tainan native who had journeyed to Amoy.
Chen told Luo of plans to overthrow the Japanese, and on October 26, 1914 Luo
sailed from Amoy to Danshui %7K, accompanied by four men and two women said
to be experts in rituals to empower amulets (referred to as fufa 757;2). On January 9,
1915, Luo returned to Amoy in search of two supposedly powerful allies, a renowned
Buddhist monk and a woman known as the “Red-haired Maiden” (Hongfa gu 4152
#h). He never located these individuals, but was able to recruit other Taiwanese living
in Fujian, including Li Jingcheng ZE#%EG and Wang Wufan T 53%. Apart from Luo,

a 50 year-old rice and tea merchant from Danshui named Xie Cheng zffiihad

TER (EEVEBEEE) (G0 ¢ Hror e HRRE > 1996) 0 H 162.

2 AR o (RIRIRIHFAER SR ) - (hEEfRERERE) - 55 13 1 (2000.07) » B 307-322.
2ERN OHERIN SR BRI ARG AR (K)o (T
SCHEkY 0 38(2007) - H 70-89.

% paul R. Katz, When Valleys Turned Blood Red: The Ta-pa-ni Incident in Colonial Taiwan (Honolulu:
University of Hawaii Press, 2005; Chinese version = FE5 > ( ZLifn LA — H JAHFHAR I TE ()
(5dt : =RE&ER > 2006).
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planned to bring over a group of eight conspirators from China, but stopped when one
leader of their group fell ill.

Like most of the individuals Luo recruited in Fujian, Li and Wang escaped the
Japanese dragnet following the uprising, and only two Chinese nationals ended up
being arrested. The first was Chen Sheng [ 4:, who resided in Tong’an [&]Z
County; the second was Lin Yuan #£jr, who resided in Amoy. We know almost
nothing about Chen, but the archives reveal that Lin had been a bandit in Taiwan and
had fled to China in 1898, where he set up opium business in Amoy. Lin was executed
with Luo on September 6, 1915, while Chen was sentenced to 12 years penal
servitude. The colonial authorities also arrested 40 women. Most came from rural
areas of Nantou FFf%& County and Muzha KAt Township in Gaoxiong =/
County, but the two vegetarian women from China who came with Lo to instruct
members on empowering their amulets were never caught.

Conventional wisdom maintains that Taiwan’s vegetarian groups had fewer
contacts with their Chinese counterparts after the Ta-pa-ni Incident, when they
attempted to maintain a low profile while also courting the approval of the colonial
authorities.®® This is generally correct, but there were some exceptions as well,
including a Dragon Flower leader named Chen Su [ (Chen Puci [§3%2&) who
visited Mount Putuo along with a group of friends and relatives and wrote a detailed
account of their travels in his diary.*

Far less interaction appears to have taken place between Taiwanese and Chinese
members of religious groups that tended to identify themselves using various
autonyms for the term “Confucian” (most notably “Rujiao {F#{”, “Kongjiao FLZ{”,

and “Kongdao f[.75”) while also practicing spirit-writing rituals (fuji #£5L, fuluan

= ERI| > (GBI )  H 143-168,
= ERI > OEEARTTTT - Tl H 244-258.
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B, feiluan 75E).* Although members of some Taiwanese spirit-writing groups,
including renowned leaders like Yang Mingji #5HHf% (1899-1985), often reprinted
religious works that had been transmitted to Taiwan from China (especially shanshu
- see below),® direct contact seems to have been minimal. The reasons for this
have yet to be fully determined, but may be due to the fact that many such groups
(often referred to as “phoenix halls” or luantang &) arose during the 1890s and
1900s, when Cross-Strait religious ties were at a low ebb and similar groups in China
were most active in the Jiangnan ;TF§ area.®®

At the same time, however, Taiwanese elites who were active in a wide range of
transnational networks helped transmit Confucian ideals from China to Taiwan. One
example was Huang Chunging =417 (1875-1956), who was profoundly impressed
by the New Life Movement (Xinshenghuo yundong #r4:)&7&E)) and published a
number of newspaper articles on Confucian liturgy.*® Another case involved Guo
Chunyang F&f1 (1860-1935), a leading merchant whose travels encompassed not
only China and Japan but also Southeast Asia (most notably Indonesia). Guo
advocated strongly for the formation of groups dedicated to the study and practice of
Confucianism, and lectured on this topic at the Dadaocheng Girls Elementary School
(KRMEEZLFAERS) in 1920 (ironically, this school was renamed Penglai

Elementary School (3%£[E/]\) during the postwar era).®” Other elites founded a

* For more on the religious features of these groups, see Philip Clart, “Confucius and the Mediums: Is

there a ‘Popular Confucianism’?”, T’oung Pao, 89.1-3 (2003), pp. 1-38 (Chinese version = iz »
("RREEE L ezt u;g Rt R B ) » GRS pFEEER) - 55 34 #1 (2002) -

H 31-38).

*ER > (EEEREEE) - H 172,191-192.

% David K. Jordan & Daniel L. Overmyer, The Flying Phoenix. Aspects of Chinese Sectarianism in

Taiwan (Princeton: Princeton University Press, 1986); Chinese version = K% ~ BiKSE () FFH
B ) OE) (&% o kBH Rt - 2005); Paul R. Katz, “Spirit-writing Halls and the

Development of Local Communities -- A Case Study of Puli ifiE (Nantou Fg#% County),” Minsu

quyi ES{afiEE, 174 (2011): 103-184.

% Taiwan nichi-nichi shimpo (1923.10.9, 1934.10.4 & 1934.10.5).

g (HEBEHREBMAGGHEUER) (AL - SCRHARE - 1999) B 348-368; Taiwan

nichi-nichi shimpo (1918.12.4, 1919.4.11 & 1920.5.1).
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Kongjiao hui fL#t&r in Jilong, which was extremely active during the 1920s,
especially in terms of holding lectures (xuanjiang &) to elucidate the contents of

morality books and Confucian texts that were circulating throughout China.*
Christianity*°

Another important form of religious reverberation that can only be briefly
considered here (mainly due to my own lack of expertise on the topic) involves
Christianity. Like Buddhism, Christianity was shaped by both Japanese and Chinese
influences. One example of at least indirect influence from Japan may be found in the
Holiness Church, which spread to Japan at the beginning of the twentieth century
before being transmitted to Taiwan during the 1920s.“° The impact of Christian
groups originally based in China (especially Presbyterians from Amoy) was far
greater, however, since they had begun to shape Taiwanese religious life during the
second half of the nineteenth century. Many Christian leaders stayed in Taiwan
following the advent of Japanese colonial rule, and utilized the networks established
during the Qing.* There were also instances of Christianity spreading from China to
Taiwan during the colonial era, particularly the True Jesus Church (EHRfRZEE),
which made its way across the Taiwan Strait in the 1920s.* As was the case with

most of the other religious movements described above, Christianity suffered severe

% See for example Taiwan nichi-nichi shimpo (1925.11.14 & 1926.6.5).

¥ Many thanks to Murray Rubinstein and Wu Hsueh-ming ZE2HF for their guidance and assistance.
0 William Jerome Richardson, “Christianity in Taiwan under Japanese Rule, 1895-1945” (Ph.D. thesis.
St. John's University, 1972).

*1 Murray A. Rubinstein, The Protestant Community on Modern Taiwan: Mission, Seminary, and
Church (Armonk, NY: M.E. Sharpe, 1991); see also Edward Band, Working His Purpose Out: The
History of the English Presbyterian Mission, 1847-1947 (Taipei: Ch'eng Wen Publishing, 1972);
Hollington K. Tong, Christianity in Taiwan: A History (Taipei: China Post, 1961). It should also be
possible to find much more data in The Chinese Recorder and Missionary Journal (the {Z{Es&EsE) |
published between 1868 and 1941. Further details on Qing contacts may be found at
http://www.mundus.ac.uk/cgi-bin/search?coll_id=938&inst id=4&keyword=China, as well as the
Formosa Index (http://academic.reed.edu/formosa/formosa_index_page/formosa_index.html).
Qe (RRIEEIE L - KRBTGS R %) (¢ A OGHRREE - 2003) -
H 16-37, 112-119.
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setbacks in both Taiwan and China during the wartime era.

Religious publishing

Finally, it is essential to note that religious interaction did not always require a
personal touch; beliefs and practices could spread just as easily by means of the
written word. One example is the Illuminating Goodness Publishing House (FH=Z
/=), which published religious texts out of Shanghai but distributed them through a
series of distribution outlets (&8478448 & 5).* Of these, the Shanshu liutongchu
ZF5 R located in Quanzhou R (at HrIEFEE 509 %) was especially
important for the religious history of modern Taiwan, with leading publishers like the
Yuzhen shuju E£¥2F/E and Lanji shuju FHECE /S reprinting Publishing House
works and including them in their own catalogues.** For example, the founder of the
Yuzhen shuju (located in Jiayi), whose name was Chen Yuzhen [ &¥ (1897-1972),
dedicated himself to publishing all manner of Chinese works when he opened for
business in 1926, including Publishing House religious texts.*®

This was also the case for the Lanji shuju,, which was established in 1925 by
another Jiayi elite named Huang Maosheng =5 (1901-1978). Huang was deeply
committed to both preserving traditional Chinese culture and transmitting moral
values, not only inviting Chinese elites to take part in literary contests but also

reprinting a wide variety of Chinese religious works and periodicals and distributing

them free of charge.”® The following account from the Taiwan nichi-nichi shimpéo

* Paul R. Katz, “Broadcasting the Tao: Religion and the Mass Media in Modern China”, presented at
the " [EIEHAERE | 2iohate, hoaRgeheir(septseT, 2012/01/11~2012/01/13.

* See http://shanshu.im.nanya.edu.tw/blog/348 (HFs iy e HikiEE « BHEHERMFECL
FR), aswellas ERJI[ - FHEETLR - (RELEEEREE NS - REE - RESUE)
S8 (240 ME5E > 2009) 5 4 (210 ¢ ##E550L - 2010).

* This account is based on research done by Fan Chun-wu Stiliit included in MM S04 » (5%
&) B GREBUSRE) GEFET ¢ FEMBUR » 2005).

*® See http://almanac.nmtl.gov.tw/opencms/almanac/almanacList.html (&8 S7 B AE 4628 2.4%) for
more data on contacts between Taiwanese and Chinese literati.
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effectively summarizes Huang’s ideals and methods:

FEF RS TRV NSRS S - T H B EIBRcEIR SO NGE

o T ERTE ST A GEEEEZEE S - © EEHERY - R

JEHT - EREAT - RReEEAL - AL R AR S - BE

BUBETE S E R T > ARRE R AEUI S - IFE 2R 0 Al

I EATR LGN - A BB - v

Huang’s efforts attracted the support of Chinese religious elites, including the

renowned Shanghai businessman, philanthropist, and religious practitioner Wang
Yiting =—= (1867-1938). Wang wrote a preface for a morality book entitled
Jingshen Lu ##f#$%compiled by the renowned Donggang 3 physician and
philanthropist Chen Jiangshan ;T[] (1899-1976), which was published by the
Lanji shuju in 1929. Wang also composed a calligraphic couplet for this work reading
“SERESAE » =Z=17". The Jingshen Lu, which also includes a preface by Huang
himself, subsequently spread back across the Strait to Shanghai, with five editions

totaling 6,700 copies being produced in both Taiwan and China prior to the outbreak

of the Second World War.*®

Concluding Remarks

The evidence presented above, while admittedly of a highly preliminary nature,
nonetheless does indicate a general sense of continuity in Cross-Strait religious ties
between the late 1900s (when Taiwan’s internal chaos during the initial phase of
Japanese colonial rule had come to an end) and the late 1930s (the outbreak of the
Second Sino-Japanese War). Moreover, it seems that members of some Taiwanese

religions (most notably Buddhism and vegetarianism) frequently interacted with their

" Taiwan nichi-nichi shimpo (1924.4.14); see also articles in the April 7, 1934 and March 31, 1937
editions.

“® Information about the (}&##45%) may be found in the online version of the Encyclopedia of Taiwan
(EE A ER42E,; http://taiwanpedia.culture.tw/web/content?1D=4188). For more on Wang, see my
paper entitled ( —{{fZ % B ANBLZEESZAVRAATE - T—5 ) WA ~ PREFH] ~ BEN
Edm o (PEWTE R EIAVERAME) (B9 © thougehen A sewt9ERT » 2010) - H 275-296.
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Chinese counterparts, while such contacts occurred less often among members of
other religions (such as Daoism and phoenix halls). Christianity also played a role in
Cross-Strait religious interaction, but the details have yet to be fully determined. This
also appears to be the case for Confucianism, which may not have functioned as a
large-scale organized religion but was at the heart of interaction between some
Taiwanese and Chinese elites.

Cross-Strait religious reverberation during the Japanese colonial era differed not
only in terms of its intensity but also its underlying motivations. Based on the data
collected so far, it seems that members of organized religious movements (Buddhism,
Daoism, and sectarian groups) journeyed between Taiwan and China in order to
obtain religious knowledge, ensure the legitimacy of their religious practices, and
strengthen lines of affiliation and transmission. This contrasts with temple cults, the
members of which appear to have been more concerned with creating or augmenting
their temples’ incense power, as well as their roles in Cross-Strait cultural networks of
power and mutual assistance (particularly as part of fenxiang 37 systems).

The above conclusions merely represent tentative hypothesis, and much more
needs to be done in terms of data collection and analysis. Nonetheless, it does appear
that during the colonial era Taiwanese religion hardly existed in isolation; instead, it
flourished as one component of transnational religious networks that extended

throughout much of East Asia.*

“ For more on these networks, see Thomas D. DuBois (f1:{# ), Religion and the Making of Modern

East Asia (Cambridge: Cambridge University Press, 2011); Thomas D. DuBois, ed., Casting Faiths:
Imperialism and the Transformation of Religion in East and Southeast Asia (New York: Palgrave
Macmillan, 2009).
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